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Series of Questions Addressed to Eminent Scholar Ata Bin Khalil Abu Al-Rashtah
Ameer of Hizb ut Tahrir through his Facebook Fighi Page

Answer to Question
Change of the I'rab (<!_s¥)), Conjugation, and Rational Opposition
To Abdallah Fakir
(Translated)

Question:

Our honorable sheikh, may Allah preserve him, and grant victory through him. Assalamu
alaikum wa Rahmatullah wa Barakatahu

| have a question in the book The Islamic Personality, Volume Three, on the subject of
“Conflict with What Disrupts Understanding”:

When saying that audio evidence does not benefit certainty except after ten conditions...,
what is meant by “changing the I'rab <_=Y), the conjugation, and the rational opposition”?

Please provide me with examples of "rational opposition." And Allah reward you with good.
Your brother Abu Muhammad in Austria

Answer:
Wassalamu Alaikum wa Rahmatullah wa Barakatahu

First: In order to clarify of what you are asking about, | quote what came in the book,
The Islamic Personality Volume Three, in this regard, in the chapter: “Conflict with What
Disrupts Understanding”:

[The misunderstanding of the speaker’s intent comes from five possibilities: subscription,
transfer, metaphor, implication, and specification; Because if there is no possibility of
participation and transmission, then the word is subject to one meaning, and if the possibility of
metaphor and implication, i.e. appreciation, is absent, then what is meant by the word is what
was established for it, and if the possibility of specification is absent, then what is meant by the
word is everything that was put for it, then there would be no defect in understanding, and at
that time the meaning is understood of the audio evidence, and this is with regard to the
preponderance of conjecture. Because it is sufficient to derive the Shari’a ruling, meaning that if
these five possibilities are absent, there is nothing left to conjecture, so the Shari’a ruling is
understood. As for the lack of defect in certainty, which is necessary for beliefs, it is not
sufficient to negate these five possibilities alone, i.e. it is not sufficient to infer from the audio
evidence of the belief, i.e. to express certainty, these possibilities alone are negated, rather
other things are necessary along with them. The auditory evidence does not benefit certainty
except after ten conditions, which are these five, the absence of transcription, introduction and
delay, change of I'ab <_<Y), conjugation, and mental [rational] opposition. If these ten are
missing, nothing that disturbs certainty will remain, so the auditory evidence at that time will
benefit certainty, and it will be inferred from the faith, it is a priority for the Shari’a ruling, as its
indication at that time will be certain, in addition to it being proven with certainty.] End Quote
from excerpt from The Islamic Personality Book, Volume Three.

Second: | previously answered a question on 02/27/2010 similar to yours, and for
more benefit, | am transferring to you my aforementioned answer, in which it contains
the answer to your question and more:



[...Some language scholars separate between the implication from the metaphor, so they
limit the metaphor to the appearance of the word, but in a non-real sense, such as et u-'b‘ u-'\%o

c%b—ﬂi “l see me pressing wine”, so the word ‘wine’ is mentioned, but what is meant by it is
grapes, and not the true meaning of wine, which is the pressed, fermented grape.

And like o%’ag-}m o éé-i-,-Uai b&i&.é% “they put their fingers in their ears”, the word “fingers” is
mentioned, but what is meant by it is the tip of the fingers and not the true meaning of the word

“fingers” which includes the whole finger and not its tip, and so on. For them, metaphor is only
the uttered word without its true meaning.

As for the implication, it is when the word that gives the true meanlng is omitted, and one of
its attachments appears to give the non-real meaning, such as ¢4 Jlss “and ask the

village”, so the omitted is “people” and it gives the true meaning. As for the aforementioned
related to it “the village”, it is the one that gives the non-real meaning, so the question is not for
the village but for its people, and so they make the impermissible implication according to this
consideration.

What is more correct is that they are the same, because the use of the word in other than
the truth is the metaphor, so whether it had something omitted 4438 Jlw3s “and ask the

village” or not §l,aa aely “l squeeze wine”, 43 3 agalaly “their fingers are in their
ears,” the apparent expression was not used in the true meaning, so the village, i.e. its

buildings, was not asked, rather its people were asked, and the wine was not pressed, but the
grapes were pressed, and the fingers did not enter the ear, but rather what entered is its tip.

That's the point.

As for why we mentioned them five and not four, even though we put the implication in the
metaphorical chapter, and we think that they are from the same chapter, it is because the
research is “what disturbs understanding.” The more precise and detailed the matter, the farther
it is from disturbing understanding, so the distinction in implicit and metaphorical terms,
between deletion and non-deletion, is more accurate and clearer.

As for the five that must be available with a statement of certainty, the matter is as follows:

As long as what is required of the auditory evidence is certainty, then it must be definitive of
the evidence, “and of course the evidence is definitive, except that the research is in
understanding the speaker’s intent, so it is related to the evidence.” In order for the indication to
be definitive, the auditory evidence must not be subject to possibility. If the text is likely to be
abrogated, you cannot take a definitive indication from it until you are sure that it is not
abrogated. The same applies if there is an introduction and a delay, or a change in the /’rab
<leY), or the Tasreef —w =il and derivation, or has a mental [rational] opposition.

Examples:
1- Abrogation: Allah Almighty says: &3 d8xa a81330 X G 1 5adi8 J gkl AU 13) ) gial Cudl) gl (7
§and Hs8 A (B 1shad a1 G j¢hily &1 %4 “O believers! When you consult the Messenger

privately, give something in charity before your consultation. That is better and purer for
you. But if you lack the means, then Allah is truly All-Forgiving, Most Merciful.” [Al-
Mujadila 58:12]

So can you take from it the Najwa rule If you don't make sure that it is not abrogated? The
answer is obvious because it is abrogated...

2- Precedence and delay, Allah Almighty says in verse 142 of Surat Al-Bagarah: Jﬁlw%o
%@au.u}:bm ul\ s a ¢ u}.d\g dJuAS\ & Jﬁ ls \yLS u..d\ ég.ﬂ.\ﬂ RS »YJ L u.ul.d\ i £A “The
foolish among the people will ask, “Why did they turn away from the direction of prayer



they used to face?”! Say, ‘O Prophet,” “The east and west belong "only” to Allah. He
guides whoever He wills to the Straight Path.” [Al-Bagara 2: 142] AIIah Almighty says in
verse 144: 4...a1 A0 skl Sl dgds 03 Lz A8 iRl el deds (I 35 By “Indeed, We see

you ‘O Prophet’ turning your face towards heaven. Now We will make you turn towards a
direction "of prayer’ that will please you. So turn your face towards the Sacred Mosque
"in Mecca'...” [Al-Bagara 2:144].

It is clear that there is an advancement/ precedence (tagdeem) and a delay, for it is first the
Almighty's saying g4l is d-ub-dﬂ% “We will make you turn towards a direction "of prayer’

that will please you.” [Al-Baqara 2:144]. And after Allah (swt) gave him the right to turn of the
Al-Masjed Al-Haram, the foolish people said ¢k && sy Ly “Why did they turn away from

the direction of prayer they used to face?” [Al-Baqara 2:142]. If you hear the first verse and
you do not understand the introduction and the delay, then it will be difficult for you to
understand the meaning of the words, so how will the foolish people say 4l (e Y5 Ly “Why

did they turn away from the direction of prayer they used to face?” [Al-Bagara 2:142] and
then you hear the next verse gllaj il iy, “We will make you turn towards a direction

‘of prayer’ that will please you.” [Al-Bagara 2:144]? So, as long as the advancement/
precedence and delay are not excluded in the text, you cannot understand what is meant.

3- As for changing the I’rab <\ =Y, Allah Almighty says: alall & ¢ sdal303 & ¥) 3\-@;13 alay Lagy
4.4 Gl Gslslh “but none grasps their ‘full’ meaning except Allah. As for those well-

grounded in knowledge, they say, “We believe in this "Quran™ [Aali Imran 3:7]. The
difference in I'rab </_=Y) between the letter “waw” 4l being connected or an appellate makes
the meaning different, and this is explained in the book, The Islamic Personality, Volume Three.

4- As for the tasreef < i, Allah, the Exalted, says: 44| Ga b il e da3i 33 98} “Allah

said, ‘Then bring four birds, train them to come to you’” [Al-Baqgara 2:260] Here, the word
“sarhn” is either one that becomes depicted, or one that becomes, and therefore “sarhn” was
read with the ‘dham’ ~=ll on the authority of Hafs, and “sarhn” was read with the ‘kasra’ 3_~<ll
on the authority of Hamza, and both are mutawatir.

If you do not know how to deal with the conjugation, you cannot understand the verse
because the word here has a different conjugation. But when you know the conjugation, you
understand what is meant, so you say: .s)_all JB LS aaill Jieey juSlls bl 5 45k ey acally (( jead)
‘Fasrahn’ read with the ‘dham’ means cutting it off or tilting it. And when read with the ‘kasr’
means pieces, as stated by Al-Firaa’.

And because the two recitations are Mutawatir (conclusive) and the meaning is the same,
the precise meaning between the two recitations is “to cut off”’, and the meaning of “c» =8 “to
cut them apart” is to slaughter them and cut them into parts.

5- The rational opponent, the Most High says: ¢ J8 (314 & &) 443 “That is Allah—your
Lord! There is no god "worthy of worship™ except Him. "He is’ the Creator of all things”
[Al-An’am 6:102]. “all things” is a general term, so if you do not realize that this is specific to
the mind other than Allah (swt) then you do not realize what is required, because Allah
Almighty is the Creator and not among the creatures, that is, He is not within “all things” in this
verse. And this opposition that necessitated specification is a rational opposition, so if the text

contains a rational opposition, then you do not understand the meaning of the text without
understanding this issue.

In conclusion: you cannot reach the speaker’s intention with certainty unless you remove
the possibility of abrogation, changing the syntax, precedence and delay, changing the /’rab,
inflection, and the rational opposition. In other words, if you encounter a text, you will not be



able to understand the meaning of the words of the text alone unless those five are excluded
from it. “Of course, the five that preceded it.” If you do not extract from it, you cannot understand
the meaning of the words of the text alone except by combining them with their belongings from
the five mentioned.

To put it more clearly:

* If you encounter a text and the abrogation is negated from it, then you understand the
meaning / connotation from the words alone, but if the abrogation is not nullified, then the
meaning of the words of the text alone cannot be understood except by combining them with
the abrogating one.

* And if you encounter a text in which there is no precedence and delay, then you
understand the meaning of its words alone, but if the precedence and delay are not excluded,
then you cannot understand the meaning of the words of the text alone except by returning the
precedence and delay to its origin.

* And if you encounter a text and it is negated when the /'rab <% changed, then you
understand the intent from its expressions alone, but if it is changed, then you cannot
understand the intent from the text’s expressions alone except by solving the forms of I'rab.

* And if you encounter a text and there is no change in the conjugation of it, then you
understand the intent from its expressions alone, but if it is changed, then it is not possible to
understand the intent from the expressions of the text alone except by solving the forms of
conjugation.

* And if you encounter a text and the rational opposition is negated from it, then you
understand the meaning of its words alone, but if it is not negated, then it is not possible to
understand the meaning of the words of the text alone except by solving the forms of the
rational opposition.

And to sum up the conclusion: What was mentioned in our book in the section on what
affects understanding: “... the auditory evidence does not inform certainty except after ten
conditions, which are these five, the absence of transcription, introduction and delay, change of
I'rab < =Y\, conjugation, and rational opposition...” is in its place in terms of stating certainty.
02/27/2010.] End.

| hope it is clear to you.

Your brother,

Ata Bin Khalil Abu Al-Rashtah
23 Muharram 1445 AH

10 August 2023 CE

The link to the answer from the Ameer’s Facebook page:
https://www.facebook.com/HT.AtaabuAlrashtah/posts/845678473786190
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